A short summary of some historical precedents for the 'Extra Calvinisticum'
For futher reference see E. David Willis' Calvin's Catholic Christology: The Function of the So-Called Extra Calvinisticum in Calvin's Theology, and Paul Helm: Calvin's Ideas.

I've just listed a few of the quotes from these books.  There are plenty more references to the Extra Calvinisticum to be quoted.

John Calvin:

“They thrust upon us as something absurd the fact that if the Word of God became flesh, then he was confined within the narrow prison of an earthly body.  This is mere impudence! For even if the Word in his immeasurable essence united with the nature of man into one person, we do not imagine that he was confined therein.  Here is something marvellous: the Son of God descended from heaven in such a way that, without leaving heaven, he willed to be borne in the virgin’s womb, to go about the earth, and to hang upon the cross; yet he continuously filled the world even as he had done from the beginning!” Institutes, II.13.4, 481

“They bring forward these passages for their side: “No one has ascended into heaven but he who descended from heaven, the Son of man, who is in heaven” [John 3:13, cf. Vg.]; and again: “The Son, who is in the bosom of the Father, he has made him known” [John 1:18, Vg].  It is equally senseless to despise the “communication of the properties,” a term long ago invented to some purpose by the holy fathers.  Surely, when the Lord of glory is said to be crucified [1 Cor. 2:8], Paul does not mean that he suffered anything in his divinity, but he says this because the same Christ, who was cast down and despised, and suffered in the flesh, was God and Lord of glory.  In this way he was also Son of man in heaven [John 3:13], for the very same Christ, who, according to the flesh, dwelt as Son of man on earth, was God in heaven.  In this manner, he is said to have descended to that place according to his divinity, not because divinity left heaven to hide itself in the prison house of the body, but because even though it filled all things, still in Christ’s very humanity it dwelt bodily [Col. 2:9], that is, by nature, and in a certain ineffable way.  There is a commonplace distinction of the schools to which I am not ashamed to refer: although the whole Christ is everywhere, still the whole of that which is in him is not everywhere.  And would that the Schoolmen themselves had honestly weighed the force of this statement.  For thus would the absurd fiction of Christ’s carnal presence have been obviated.  Therefore, since the whole Christ is everywhere, our Mediator is ever present with his own people, and in the Supper reveals himself in a special way, yet in such a way that the whole Christ is present, but not in his wholeness.  For, as has been said, in his flesh he is contained in heaven until he appears in Judgment.”  Institutes IV.17.31, 1402-3

The Following are cited from Willis' book:

Thomas Aquinas:

“... Nor is it to be said that even in the hypostatic union is the Word of God or the divine nature comprehended by the human nature.  Although that divine nature was wholly united to the human nature in the One Person of the Son, nevertheless the whole poewr of the divinity was not as it were circumscribed.”  ST, III, 10, 1, ad. 2, p 2492).

Gabriel Biel (1420-1495):

“We know then there are two natures in Christ, namely the divine and the human.  According to the divine nature, by which he is eternally one with the Father and the Holy Spirit, he is everywhere, unbounded, without place, incomprehensible; he holds all things fillas all things, embraces all things, transcends all things, as Gregory says in the eighth homily on Ezekiel.  But the human nature hiwch he assumed from the body, from the Virgin, because it is creaturely, is bounded, precisely located, movable from one place to another, although hypostatically united to the immovable nature.  Wherefore even the man is respendent.  Although Christ is everywhere and eternal, yet the human nature in Christ is temporal and does not fill every place, according to Ambrose in the book on the Holy Spirit.  To be in all things and everywhere is peculiar to divinity and dominion.”  Sermon II, in ordine XXX, Fol. CCXLV, Sermones de festivitatibus Christi.

Jacques LeFevre d'Estaples (1455-1536):

“For the same Son of Man is he who, without being moved, ascended into heaven from the foundation of the world, the same one who descended from heaven without change when the Word was made flesh, and the same one who is in heaven because he neber left the right hand of the Father.  And this saying of the Son of Man is to be understood according to the hypostasis which is the divine Word, according to which understanding he was both in heaven and on earth and in every people nad nation.  And he was no less in Africa, in Europe, in Pannonia, Germany, France, Italy and Spain when he preached to the Jews, and the very same who preached to the Jews, than he was in Asia and Judea – although he appeared bodily only to the Jews.  Therefore, let the inhabitants of Pannonia, the Germans, the Italians, the French, the Spanish rejoice because the Son of Man even while he was mortal was equally among them and among the Jews – among them only in an impassible way but among the Jews in a passible way.”  Commentarii initiatorii in quatuor evangelia.

The Following are Cited from Paul Helm's, Calvin's Ideas.

Augustine (354-430):

“And we think that something impossible to believe is told to us about the omnipotence of God, when we are told that the Word of God, by whom all things were made, took flesh from a virgin and appeared to mortal senses without destroying His immortality or infringing His eternity, or diminishing His power, or neglecting the government of the world, or leaving the bosom of the Father, where He is intimately with Him and in Him.”  Letter to Volusian (137). Cited from Paul Helm's Calvin's Ideas.  

Athanasius:

“For he was not, as might be imagined, circumscribed in the body, nor, while present in the body, was he absent elsewhere; nor, while he moved the body, was the universe left void of his working and providence; but, thing most marvelou, Word as he was, for far from being contained by anything, he rather contained all things himself; and just as while present in the whole of creation, he is at once distinct in being from the universe, and present in all things by his own power – giving order to all things, and over all and in all revealing his own providence, and giving life to each thing and all things, including the whole without being included, but being in his own Father alone wholly and in every respect – thus, even while present in a human body and himself quickening it, he was, without inconsistency, quickening the universe as well, and was in every process of nature, and was outside the world, and while known from the body by his words, he was none the less manifest from the working of the universe as well.”  On the Incarnation of the Word.

Cyril:

Quote by Helm: “J. N. D. Kelly says that for Cyril of Alexandria the Logos 'remains what he was' in the Incarnation: 'What happened was that at the incarnation, while continuing to exist eternally in the form of God, He added to that by taking the form of a servant.  Both before and after the incarnation He was the same Person, unchanged in his essential deity.'” Calvin's Ideas, p61.

